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"By Their Fruits Ye Shall Know Them" 

It is interesting to note how in the course of history men are always 
struggling toward the light that has for ages been shining steadily and 
clearly in the Bible; or, in other words, how exactly the great fundamental 
principles of biblical thought square with the conclusions which men 
have reached in fragments through conflict and suffering. Possibly it is 
only through bitter experience that men can learn the real value of these 
simple principles; for we all know that the simplest things are hardest 
to learn. This thought constantly grows on at least some students of 
history, and more and more they find Bible passages that express their 
interpretations with greater exactness than anything they can formulate 
for themselves. Of late years the words "value" and "worth" have come 
into deserved prominence, and now "pragmatism" is the word. Pragma- 
tism is a doctrine of values which takes philosophy and theology out of 
metaphysics and logic, and estimates them by their usefulness in thought 
and practical life. It is a later, larger, more refined utilitarianism, and is 
strongly sustained in the passage: "By their fruits ye shall know them." 
That pragmatism will be the final philosophy no one expects any more 
than one expects to develop one's entire theology out of the passage just 
quoted. But it is here to be reckoned with. One of the best instances of 
the elaboration of the doctrine on a large scale will be found in Santa- 
yana's Life of Reason, to be completed in five volumes, two of which have 
already appeared. 

Law and Gospel 

In the ninth volume of the Jewish Encyclopedia are two articles on 
"Nomism," by Dr. Lauterbach and Dr. Kohler. These articles repudi- 
ate the externalizing tendencies that accompany the observance of the law 
as incidental and perversive, and as not at all fairly representing the true 
purpose and spirit of the law. The law is, indeed, the supreme norm 
which should control both the social and the individual life, but the true 
ideal was that "the heart should be inclined unto the law," that the law 
should be "no fettering chain of formalism which leaves the spirit cold and 
untouched; .... but rather judgments which are sweet, restoring the 
soid and rejoicing the heart." "The good will makes the good act." 
Transgressions of the law are permitted for higher objects. "The life of 
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a person of moral conduct is superior to the law The command- 
ments were given to man that he might order his life in righteousness, and 
are not, therefore, obligatory when his life is imperiled." "The great 
issue between Judaism and Christianity is whether the predominant ele- 
ment in religion should be law or creed." Each has its strong accusation 
of the other. These latest expressions from Judaism should certainly be 
very interesting to Christians. Are not these modern rabbis saying respect- 
ing law just what Jesus himself said ? Are they not criticising precisely 
that idea of law which Paul opposed ? If the spirit of partisan controversy 
could be entirely eliminated, and in charity all should seek the truth, 
should we both be able to see that Law and Gospel have, after all, much 
in common ? 

A New Definition of Materialism 

The general charge against our age is that it is materialistic, commercial, 
mechanical. In every phase of activity the dramatic, and with it warm, 
pulsating life — or life of any description — is passing. Indeed, already in 
large areas we have reached the point at which interest, affection, love have 
vanished. Given materialism — a doctrine that reduces everything to 
matter and motion, and conceives of matter as "extended, impenetrable, 
eternally existent, and susceptible of movement or change of relative posi- 
tion" — and all the rest follows. This condition has stirred up Professor 
Lloyd, in the current number of the American Historical Review, to inves- 
tigate materialism in its relation to history. But before he can begin his 
discussion, he must define materialism. "Materialism is the tendency, 
which may have all degrees of expression in life as in thought, to treat 
what is only a part as if in itself it were an independent, self-supporting, 
originally active and originally constituted whole." The idealist then 
may become a materialist — God, who is a spirit, if considered apart from 
the universe, is materialistic. History is found to be materialistic: in the 
idea that history repeats itself; that it is of the swinging-pendulum type; 
by explaining great changes as "reactions;" by its conception of "prog- 
ress;" by its division into periods, eras, and epochs; by confusing merely 
class characters with the "all-inclusive, vitally indivisible, although perhaps 
indefinitely differen liable, unity of experience." Over against all this one- 
sidedness, history must be regarded as an affair of the whole. "It is 
nothing more nor less than the self-maintenance and development of the 
unity of experience. This maintenance involves with equal necessity and 
significance the person, the class, and the totality." If this conception is 
preserved, materialism in history is avoided, and at the same time all that 
is true in any historical doctrine is also preserved, and history is living, 
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continuous, one. Does this possibly suggest that far-off time when there 
shall be a "city which lieth four square, of which the length is as large as 
the breadth, and the slow and struggling formation of which will be then, 
and not till then, fully vindicated when, in the spiritual region, the kingdoms 
of this world are transformed into a new and larger city-state, having ever- 
lasting foundations, and whose builder and maker is God" ? 

The Original Ending of Mark 

New evidence of the fact that correct method in Bible study brings 
similar results with independent students is seen in the fact that an 
American and a Danish scholar have arrived at very similar con- 
clusions regarding the original ending of Mark's gospel. Since F. C. 
Conybeare published his essay on the subject, it has been pretty generally 
admitted that all of Mark's gospel following 16:8 came from Ariston, 
not from Mark. Mr. Rordam, C. T. of Copenhagen, in the July Hibbert 
Journal, and Professor Goodspeed, of Chicago, in the July American 
Journal of Theology, both hold that it is possible to recover the original 
conclusion from the gospel of Matthew. The argument in both cases 
is practically the same, and is based upon the generally accepted 
theory that our gospel of Mark was used by the writer of the Gospel accord- 
ing to Matthew. A comparison of the accounts given by Matthew, Luke, 
and Mark relative to the resurrection shows that the material in Luke is 
independent of that in Mark. In Matthew, however, there are to be found 
two strata of material, the one clearly non-Marcan, and the other quite in 
harmony with Mark 16:1-8. It is natural to conclude that from this 
latter stratum in Matthew the original ending of the second gospel can be 
restored. Mr. Rordam would insert also the appearance in Jerusalem 
to Peter and to the Eleven. According to Goodspeed, the ending prob- 
ably stood substantially as follows: 

But go, tell his disciples and Peter, He goeth before you into Galilee; there 
shall ye see him as he said unto you. 

And they went out and fled from the tomb, for trembling and astonishment 
possessed them. And they said nothing to anyone, for they were afraid. And 
behold, Jesus met them, saying, Hail. And they came and took hold of his feet, 
and worshipped him. Then saith Jesus unto them, Be not afraid, go, tell my 
brethren to depart into Galilee, and there shall they see me. And the eleven 
disciples went into Galilee unto the mountain where Jesus had appointed them. 
And Jesus came to them, and when they saw him they worshipped him, but some 
doubted. And he spake unto them, saying, All authority has been given unto 
me in heaven and on earth. Go ye therefore and make disciples of all the nations,, 
teaching them to observe all things whatsoever I have commanded you. And 
lo, I am with you alway, even unto the end of the world. 



